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ne of the many things that
captured the interest of
Christ’s disciples was His fer-
vent and consistent devotional
life. The Gospels, especially

Luke, illuminate the importance of
prayer for Jesus. His followers were
inspired by the spiritual power they
had come to associate with His words
and works. While His life in the Spir-
it stemmed from several sources, it
also included His intent to store
Scripture in memory. This ingredient
in Christ’s spiritual life is not as
explicitly described as His life of
prayer, but is evident in the record of
His earthly ministry.

It has been observed that the
Gospels (particularly Matthew) de-
scribe Christ as the perfect represen-
tative of the people of Israel, who

repeats the history of the Old Testa-
ment covenant people. God called
both Israel and Christ—as the
embodiment of Israel—His “servant”
(Isaiah 42–53). Both similarly
received the designation of God’s
“Son” (Ex. 4:22; Matt. 3:17). Like
Israel of old, Jesus found refuge in
Egypt for His own survival. The first
chapters of Matthew’s Gospel repre-
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heavenly realm. The question is
whether the earthly practices are
being used in the Bible as metaphors
to help us understand theological
concepts and ideas but are not
intended to describe similar proce-
dures in heaven. It is difficult to pro-
vide an answer to this question.

It is clear that the biblical writers
were persuaded of the reality of the
heavenly books. Hence, should we
feel free to dispose of their convic-
tions in order to appropriate only
abstract ideas from the language and
images they used? This may not be
necessarily wrong. However, this
question would have never occurred
to an Israelite. Hebrew thinking does
not seem to allow for the argument
that earthly patterns are being used
simply to convey heavenly concepts
for which there is not at some level a
concrete correspondence in heaven
itself. This does not necessarily mean
that the heavenly things have to cor-
respond in every respect to the
earthly ones. The biblical writers are
clearly using human language and
images to allude to a heavenly reality
that cannot be fully contained in the
language or in the social practices
they employed to communicate
their message.

The phenomenon described here
is similar to the biblical tendency to
pattern human things on Earth after
heavenly ones. For instance, the
earthly sanctuary was patterned
after the heavenly. Evidently that

should not be interpreted to mean
that the earthly is an exact replica of
the heavenly. The biblical writers
were aware of the superiority of the
heavenly temple in contrast to the
earthly. Another example comes
from the sphere of human behavior.
In the Old Testament, the religious
and social behavior of the Israelites
was to be patterned after the heav-
enly one. Israelite society was ex-
pected to reflect the heavenly model:
“‘Be holy; for I am holy’” (Lev. 11:44,
NKJV). But the holiness of the peo-
ple was a pallid reflection of the
unique and magnificent holiness of
God; in fact, it was a limited partici-
pation in the holiness of God.

One should not press the disconti-
nuity between the earthly and the
heavenly or the heavenly and the
earthly to the point of denying the
reality of the heavenly. The specific
nature of the heavenly is not accessi-
ble to us, but inaccessibility should
not be equated with nonexistence.
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itation on Scripture revealing His
Messianic work, that He was the new
antitypical David, repeating in His
life the experience of the first David.

All three Old Testament texts
quoted by Jesus on the cross came
from the psalms of David. It is appro-
priate that Jesus would identify Him-
self with David, who had hidden the
Word in his heart (Ps. 119:11). Proba-
bly no other Old Testament character
declared a stronger devotion to the
words of the Lord. It was David who
said, “I will delight myself in Your
statutes; I will not forget Your word”
(Ps. 119:16, NKJV). Jesus also made
this resolution, and it sustained Him
in His final hours. As the Davidic
Messiah, it is no wonder that Jesus
armed Himself with the words of
Psalm 22 and other relevant verses
from the Psalter. He gained encour-
agement as He witnessed how the
events described in the Psalm so
closely paralleled events happening
before His eyes.

The Gospel narratives contain
additional parallels with the experi-
ence of David in the Psalms: They
mocked Christ on the cross (Ps. 22:7;
Matt. 27:39). The tormentors
tempted Him to deliver Himself (Ps.
22:8; Matt. 27:43). Christ suffered

great thirst on the cross (Ps. 22:15;
John 19:28). His hands and feet were
pierced (Ps. 22:16. His garments were
parted and taken by casting lots (Ps.
22:18; Matt 27:35). The Savior’s
naked faith, hanging on the words of
Scripture, energized Him with cour-
age to face the crisis before Him.

The closing days of Jesus’ be-
trayal, trial, and passion are themat-
ically parallel to the betrayal, decep-
tion, and hardship that the Gospels
prophesy will come upon the final
remnant (Matt. 10:16–18, 22–25, 40;
24:9, 10). Ellen White declares: “To-
day men are choosing Barabbas, and
saying, Crucify Christ. They will do
this in the person of His saints. They
will go over the same ground as the
Jewish priests and rulers did in their
treatment of Christ” (Testimonies to
Ministers and Gospel Workers, p.
131).

In the same manner, the people
of God, before the day of the Lord,
will be “like David” (Zech. 12:8).
Like the Davidic Messiah, they will
draw upon the storehouse of Scrip-
ture during Earth’s final conflict.
The end-time generation will face a
similar trial and will use the same
means to overcome through the
Word of God.

sent Jesus as retracing the steps of
Israel, experiencing a “new Exodus”
from Egypt after a death decree.
Christ then makes a spiritual journey,
crossing a figurative Red Sea at the
time of His baptism. As the pillar of
cloud went before Israel to lead them
in the desert, so Jesus was “led up by
the Spirit into the wilderness” (Matt.
4:1, NKJV). There He resided 40 days
in the desert, paralleling the 40 years
Israel wandered in the wilderness. As
Moses proclaimed the law of God’s
kingdom on Mount Sinai, so did
Jesus, the great Law Giver, proclaim
His spiritual kingdom on the Mount
of Blessing (Matthew 5).

Jesus later selected 12 disciples as
the counterpart of the 12 tribes of
Israel. Notice that Jesus faced the
same temptations in the desert as
did Israel during their time of wan-
dering: “appetite,” “love of the
world,” and “presumption.” It’s sig-
nificant that Christ recognized that
passages quoted by Satan were out of
their immediate context and only
partially quoted (Matt. 4:6, 7; Ps.
91:11). He overcame all these temp-
tations by quoting passages from
memory from the Book of Deuter-
onomy. The precepts in this book,
many written in the desert, had also
been available to Israel in the wilder-
ness as they struggled with tempta-
tion (Deut. 8:3; 6:13, 16). In other
words, Jesus used the very same
weapon available to Israel as they
battled temptation. Christ had evi-

dently, through years of careful
application and study, fortified His
memory in preparation for this
intense battle with the adversary.

The Gospels exalt many facets of
the life of the Messiah as an example
for those who are His followers. The
Gospels record no fewer than 43
occasions when Jesus quoted or
alluded to Scripture from memory.
His purpose for quoting the Scrip-
tures seems to fall into three cate-
gories: (1) as an aid in His battle
with sin, (2) to clarify a doctrinal
question for His hearers, and (3) as a
confirmation or clarification of His
mission as the Messiah.

The Scriptures sustained Jesus
during the trying ordeal at the clos-
ing hours of His life. Of the “seven
last words” of Jesus on the cross, pas-
sages quoted by Jesus during the
closing hours of His betrayal and
crucifixion were Psalm 22:1 (Matt.
27:46); and Psalm 31:5 (Luke 23:46).
Another statement, “I thirst” (John
19:28), though not a direct quote, is
contextually parallel with events
described in Psalm 22:15 and 69:21.
In the midst of His terrible suffering,
under the weight of the sins of the
world, He quoted (in Aramaic)
Psalm 22:1: “‘“My God, My God,
why have You forsaken Me?”’” (Matt.
27:46, NKJV). Even the last spoken
words of Jesus before He died, “‘It is
finished,’” were words of Scripture
that He had committed to memory.

Jesus understood, from His med-
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